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A qui dicitur, qui Alpha 
& Omega , quærentibus qui 

via eſt, credentibus veritas, viventi- 

but vita, inutilem me ſeruum ſuum 

dirigat ne errem extra viam, regat ne 

agar contra veritatem, erigat ne ca- 
am infra vitam, Amen. 
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P R E. F. A (C. 
SK Aving' provided upon that dark, 
a gloomy day Januar. 304 lofts 
ſenic meditdtions.xpon th cn, 
pture i dam. 24. 5. Adern Had 
| ſhewed bow a. ſelf ſmiting hearts, 
ar 4 tender conſcience is ever moſt tender: af of 
fering the leaſt injury to the Lords Anointed, amd 
hea wall f Yeplucable. ene miss fee 
Aajeſty of: ever gloriam memo h out 6 
from him I thought it might be no ill office to axy, 
but poſſebly ſerviceable to the "deſires of many 
who have dleſired to be, acqueinted;-with the 
vreaning Ala, ie which ſo ain for aun, 
years have pretended, if I took, a brief Survey of 
4 ſelf-ſmiting heart or tenderneſs of conſcience 
in general. The ſubject is purely Theological, 
and therefore not unſutable to 4 Church mans 
ſearch ee nor know I of any. ei her at home or 
abroad, that have written profeſſedly and direò- 
ly of that ſubje®. J hawdle it only as them a 
ſimplex ; not taking upon me to define how 
far our governonrs may or may not bear with. br 
field vs tender, dubivae; or ſcrupulutrconſcion: 
Nele e e 75 e, e e 


The Preface. 
ces. I late ever been very tender and wary of 
dealing in any State affairs, whether purely po- 
litical, or mixt,os partly theological, partly poli- 
tical. I le ave that to the Higher powers, only 
beeging of God to guide them in all things for 
the 10. Four things I have ain d at, and em- 
deavour d in this diſcosrſe: Firſt truth, that I 
may not deceive: Secondly clearneſs, that 1 may 
not confound : Thirdly moderation, that I may 
not offend : Foxrthly brevity, that I may uot tire. 
Bleſſed be the King of Kings, thet bath not only 
d w our King again, but « King ſo graci- 
em, ſo carneſfily and conflantly deſtrou of the 
wel. fare of the ſouls, conſtiences, and external 
proſperity of his people. God give to all his peo- 
to make « dutiful and grateful return 
of Love, Loyalty, and Obedience, Amen. 


am fides, & pax, & honor pudorque 
riſcus, & neglecta redire virtus 
Auder, &. Hor.carm.ſecul. 


Errata. 


Penis .r.cxprefling, $-3.1.15.r.cold, p.4. in war. 7. as, p. 4. 
4. 18. r. plainneſs, p. 4. in mer. r. audeo dicere, . c. I. 14. 7. ve- 
getative, 5. 6. I. 26. r. intentions, p. 6.4. 28. r. intention, p. i t. in 
mar. r. ponderant, p. 16. I. 32. r. expected, p. 16. in mar. r. 1, i. 
5.17. . J. r. and knows, 19. in mar. r. vel, p. 21. l. 11. r. in our 
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CHAP. I. 
t Owever the phraſe or (4 expreſſion (2 
of genderneſs of Conſcience, is not to tender parts 
be found in Holy Scripture, totidem of rhe body, 
verbis, yet the thing it (elf is both in as the eye, & 
precepts and examples. In * precepts 8 
1 Tim. 3. 9. holding the myſtery of — , 
faith in a pare Conſcience. 1 Theſ. 5. 22. abſtain from 
all appearance of evil, or (as it may be read) from all * 71m. 5. 22. 
kind of evil. Beſides taeſe and many other precepts, cer thy ſelf 
l | pure, Eecliſ. 9. 
we have f examples many: Of David 1 Sam. 24. 5. 2. aghe chat 
troubled for cutting of his Soveraigns Skirt; of Paal fearcth an 
A. 23. 1. and AF. 24. 16. and elſewhere. Other ex- 9th. 
amples there are, which for brevity I pretermit. f G.. 4. * 
That of Fefiab uſually alledged, is not ſo clearly per- God forbid I 
tine it 2 Chron. 34.27. thetenderneſsof his heart ex- ſhould do ſo, 
preſſeaigit (elf in humiliation. . * 1% 
2. Tendecneſs of Conſcience, or a tender Cenlci- ſnote Him 
ence, is 2 gracious mean betwixt a ſcrupulous Con- 1 Chro, rr. 193 
ſcience on che right hard, and a wide, ſluggiſh or ſeay. my God for- 
ea Conſcience on the left hand; whereby we are * 2 
quickly and deeply ſenſible of having done, and wary this roy 
of doing any evil God hath clearly forbidden, or of : 
B omitting 


(2) 
omitting any good he hath clearly commanded. 

3. A mean or mediocrity is that which lies betwixt 
(a) AM. diam two extreames, and is ordinarily twofold : (4) 1,Of 
per participa- participations, ſo a gray colour is a mean betwixt black 
1 and white, as partaking of both. 2. Of Abnegation, 
mam per ne- [0 moral virtues are a mean betwixt two vicious ex- 
gat-0nem urri- treames, as denying to ſhare with either, but rather 
Adee extremi receeding from, and oppoling both. The former! 
_ f f may not unficly term, (b) Medium compoſitionis ; the 

one m Jandu- Au 
a latter Medium oppoſitionis. 


(Þ) Medium compoſitionis vel oppoſitionis. 


4. Theſe means are of ſeveral ſorts, Natural, Artifi- 
cial and Moral. Not tq ſpeak of the 2. former, a 
Moral mean is twofold, I. A Virtge, 2. A thing 
Indifferent. A Firtue is a medium, whoſe two ex- 
(e) H treams (e) are both evil. A thing Indifferent, whoſe 
agen oe} au- CWO extreams are one evil, the other good in gene- 


Sg vet ral. 
isi · Ex iN d N wnnpCord duaprine)s o i Waheyus NV I wor 
i ure cc. Ariſt. t. Ethic. lib. 2. c. 6. | 


- * 


5. All moral virtnes, however ſor their quality they 
are an dufine, and for their degree, yet as, to their 
(40 . 64.) eſſence they are (d) a hen; Thus valeur lies be- 
w twixt raſh yenturouſneſs on one hand, and cowardiſe on 
c Yi h- the other; liberality betwixt prodigality and covernonſ- 
ait 5 N meſs, magnificence betwixt maſt and parcimony, magna- 
«#675 # (= nimity betwixt (e) pride and puſillanimiiy, modeſty be- 
une, ibid. twixt ambition and contempt of bonour, meekneſs 
8 betwixt wrath and over much lenitude or ſheepiſh- 
Luſtis anime- neſs, Kc. 3 
ſts atque fortis eppare , ſapienter idem, contrabes vente nimium ſecunds, turgida 
vela, Hor. 


% 


6. As it is in Moral virtues, ſo it is“ in Chriſtian 
a: E, graces, they are ſeated between two extreams, which 
mean betwixt letting rhe hair grow at full length, and (having it quite off. So 
Ezek. 44. 20, Neither ſnall they ſhave their heads, nor ſufler their focks ro 
grow long. they ſhall only poll heir heads, pen of the Jewiſh Prieſts. 


yet 


(3) 
yet are not only by defef? and exceſr, but by a comra- 
ry deviation alſo from 2 juſt intermediate reditude. 
Dent. 5. 32. you (ſhall obſerve to do what the Lord 
your God hath commanded yon; you thall not 
turn afide to the right band nor to the left. Mat. 7. 14. 
Strait is the gate, and (2) narrow # the way. (a) pA 
Contrition for tin is a mean *ewixt hardneſs and wo wi Sm 
ſorrow, 1 Cor. 5. 2. on one hand, and being ver- Nd N au- 
whelmed with over much ſorrom on the other, 2 Cor. 2. , Janes 
7. Juſtifying faith is a mean betwixt works, as pre- 4 5 
tending to juſtification on one ſide, and a dead faith .,;,. bib. 
void of works on the other. Hope is ſeated ' twixt abs ſupra, fed 
deſperation and preſumption; Charity twixt jealows, rendit in ar da- 
raſh ſuſpicion on one fide, and blind affection on the 4 
other; Leal twixt 2 sor (which is worſe) a 2 
la warm temper on this ſide, and a phrenetical fu- 
riow diſtemper on that ſide; Temperance is a keeping 
the body in ſubjection between pining and pinching Set inter «- 
on one part, and glutting and pampering it on tie 7: © 
other. Timothy being infirm was adviſed to drink f is — 
no longer water, but 2 little wine for his ſtomacks <x»ratur homs 
fake and his often infirmities, 1 Tim. 5. 23. And * 4emerge- 
Amnon had done well (of whom we read 3 Sam. 1 2. ter 
28 ) if he had drunk no longer vine, but a little wa- eee 
ter for his ſouls lake and filthy luſtfulneſs. Patience & nter _ 
is betwixt repining and raging on the left hand, and Sem corun- 
a ſtupified ſenfleſneſs on the right. Self denial twixt _ , 
ſelf love, reſolving to loſe nothing though God call — 
for it; and ſelf neglect or injury, in giving up all bers ne vel 
when we need nor, as in the von of Poverty. Kpiri- ad dextran vel 
tua! joy *twixt a drooping heavy ſpirit , and a carnal Leerer decli- 
wanton profuſe joy. Peng Auga- 
The fear of God is a narrow path, between a : 
(b) ſlaziſh fear on one ſide, and a want of all fear (b) Qui fols 


on the other; between the ſpirit of bondage, Rom. S. % face 
quod jubetar 


licet bonum facit non tamen bene facit. Sanctus Aug. de ſpir. & liters. Nemo inveie 

the bene fucit, etiamſs bonum e/? quod fart, invitms facit qui ſola ti more facit 

lib. conteſs. 1. c. 12. 1 
B 2 Heb. 


(4) 
Heb. 2, where love hath not predominion above fear 
and fearleſneſs , where fear hath not predominion 
above ſecurity. | 

7. As Chriſtian graces, ſo Chriſtian duties are 

8 fenced within the lame narrow path. (a) To come 

thou prayeſt Without preparation to them, is to offer indignity to 

prepare thy them ; 2 = much time in it, is to ineroach 

nor one chat bridee — 8 So = . * e 

ates the age, ſt 1 bow we hear; for we mult 

Lord, Eccleſ? _ 222 95 irreverently hae, ee it is 

18. 23. « peaks by man; nor mult we hlinaly and 

(d) Luk. * careleſly ſwallow all we hear, becauſe it is but — 

— —.— by whom God ſpeaks. In the duty of Preaching, we 

| ſom Apoſtolus ; are neither on one hand, fo to Preach the lam and 

& preſheta e damnation as to drive men to deſperation ; nor on the 
= 8 other, ſo to manage the Goſpel and the ſweet promiſes, 

— as to draw them to preſumption we muſt ſpeak 28 

quidus now 4. che oracles of God, and yer uſe plainayg miniſter milk, 

quor meritis, and yet ffrong meat. In reception of the Lerd- Sup- 

22 per 1 mult ſtrike a middle path, betwixt profane irre- 

— _— = ſuperſtitious adoration. (c) In giving 

— sI mult paſs between the right hand and tlie left. 


e) Non ſo miſceat conſcientie tus laudis humane appetitus um in eleem 7 
* vinum preceptum cont endis implere. Aug. «pp emoſyna faci 


. 8. To him that impartially & diligently ſearches into 
Diſputes _ the moſt dark and difficxlt * that do at this day 
— 2 — trouble the Church, it will I think be apparent, that 
Churches: con- the truth lies in a mean betwixt two unſafe extreams. 
vulſion fits. = I humbly conceive might be made appear in 

e the difficulties concerning Geds infallible foreſight, 
_— and yet his per miſſion of what is — — ha 
tatem diligit, We need neither deny or impair Gods Purity or 
autw Se. Hor. bolineſs, nor yet his providence ; neither the freedome 
lib. 2. od. 10.) of his grace, uor yet that freedome of will which is ne- 

ceſſary to a rati mal creature. The ſame may be ſaid 
of the controveriies concerning unbelief, perfection 
in this life, the virtne and efficacy of the Sacraments, 


. orgginal 


(5 
original ſin, Chrifts mediation, Gods juſtification of 4 
ſinner, aſſurance of ſalvation, perſeverance in grace, the 
Lords day, and all the diſputes about worfhip and di- 


Tene medium, 
ſs non vis per- 
dere modum, 
locus medius 


ſcipline. The middle path in all which and ſeveral t»tw ef, me- 


others, though as to my private ſatisfaction I have res 
3 


trated in ſome meaſure, yet here I muſt not do it, rin Ben. 
having already been too large upon the genus of a de conſid. lib. 
tender Conſcience , contrary to the rules of ſhort 3- cap. 10. 
and poſitive diſcourſes ; only my intire love to mode - 
ration (of which I crave pardon, if it keep not a 
mean allo) hath drawn me out fo far, nor can I paſs 
from it, till I have obſerved one thing more, viz. 

9. That amongſt all thoſe ſeveral ways of Chri- Santta eccleſſa 
ſtian Religion (oh that there were but one way, though conſiſtit unita- 
upon condition ] forfeited and loft my life as often as there c fidelium, 


are ſeveral ways ) that ſeems the trueſt that ſtands in Leut corpus uni- 
the middle berwixt what is idolatrous and what pro- 
fane, what is toiſh and | ſuperſtitious, and what is 


tate menbreo- 
rum, Gregor. 
or. lib. 29, 


naked and rade; holding to the Scriptures againit 

the one, and to judgement and practice of venerable : relus 
antiquity ,. where the Scriptures are dark, againit % Scgec. 
the other. And for this, view one of the pearls Trag. in 
that dropt from the rich pen of our late dear Agamem. 
and dreai Sorueraign King Charles the Martyr, in 

his 'EIKQN BASIAIKH , @ book ſo excellent for Wifſ- 

dome, Judgment, Piet), ( barity, Elegancy, that it 1 

worthy to- be in the Hands, Head , and Heart of all 

Chriftians ; In his Farewell Letter te the Prince of 

Wales, now our Gracious King, ſpeaking of the Re- 

ligion eſtabliſht in the Church of England, his Maje- 


ſty gives it this Elogium. 


F have tried it, and afier muck ſearch and 
many diſputes, have concluded it to be the beſt in 
the world, not only inthe community as Chriſtian, 
but alſoin the ſpecial notion as reformed, keeping 
the middle way between the pomp of Superſtiti- 
ou 


(0) | 
owe Tyranny, and the meaneſs of Phantaftich 
„ 


Kings ſtandiag higher, ſee farther then other men 
in matters of Church and State. 


— U: —ͤ—ñ—mV — — —— 


CH AP. 11. 


Firtutibus he- I. His tenderneſs of Conſcience is a gracious mean, 
* di ping which diſtinguiſhes it from a bare moral vir- 
ME tue: For however there isa Conſcience in every man, 
ratione move- as having the law of nature in his heart, ſo that a 
tur, donis vero mere natural man or Heathen, may have ſome kind of 


quatenus mo- tenderne(s of Con(cience ; yet here I (peak ot it as 
Yetwr a Deo, + 


„ It is 2 Chriſtian virtue, and therefore call it a gre- 
Virtus theola- cio mean. | =, 
Lice. 2. Chriſtian graces do eminently contain under 


them all moral virtue, as the reaſonable ſoul contains 
Poſſunt aliqus the ſenſitive and vetative. Moral virtues being 
bons fieri non allo as the flock, and graces as the grafts : for as the 
benefacientivw ſtack may bring forth fruit, yet barſh, not pleaſing , 


N e. ſower, not acceptable till it be grafted; ſo 2 ml 


1 Julian. man may bring forth much fruit, yet n ple +27 c 
1 Hyperrite ſunt God, till grace be grafted on him. 
ſomulatores 3- Therefore that tenderneſs which an hypogrite or 
mali ad jun- 


genres ſe fefa carnal man pretends to, is not true tenderneſs, nor 
charitate cap- Plealing to God: Yea the more tender ſuch a perſon 
tentes omnes makes himſelf, the more ſtared is his conſcience 
a [unfts- through hypocriſie. Abſohm 2 Sam. 15.6. preten.!- 
rem, in ond. ed Much tenderneſs about his vom in Hebron, whe:; 
bus aqucos his intentiong were to det hrone his father. The grace- 
inquirentes. leſs Phariſees did pretend a tenderneſs of tlie Sabbath, 

— 3 put their ixtentiins was to accuſe our Saviour. 
* 4. Whence it follows, that the more ſound and well 
Mat. 12. 20. grown grace is in the heart, the more tender is the 
| conſcience; 


e 


073; 
eonſtience;; and contrariwiſe the leſs grace, the leſs 
true tenderneſs, And for a graceleſi perſon to pre- 
tend to it, is. as abſurd as fora Dwarf to pretend to 
ſtature, or a lame man to agility. 

5. This therefore being a graciow diſpoſition, 
muſt neceſſarily have God for the Author, or efficient 
cauſe , which I did not * lay down in the de- Qi quid ſan- 
finition , as ſuppoſing that it is — under- Bestes 
ſtood in the Genus: — 1. 17. Every good gift, — 4g 
and every perfect gift is from above, and comes Dei gratis , 
down from the father of lights, e. Dicendum quod Ambr.de Abel 
Deus aperatur in voluntate & natura ſicut cauſa prima . * 
in ſecundis, Aquin. in Diſtinact. 24. lib. 2. ' 

6. The final eanſe alſo may here be taken in, which Jer. 32. 40. 
is to keep us fram finaing againſt him. The conſci. Peron ſemper . 
ence being Gods Commiſſioner in che ſoul, to examine ** 95/05 wer- 
what we do, keeping therein a petty Seſſions, whereby = 3 
preparation is made for the great Allize. The ten- Ciccr, pro mi- 
der conſcience is a faithful judge, the ſcrapulous con- lone. 
ſcience a fooliſh, the wide, ſeared conſcience a corrupt Pn pe 
bribed judge. If natura nil agit fruſtra, much lels Gin 
the God of nature, who hath put this principle of apertscorde vi- 
nature into the ſoul of man, debuntur liters 


percaterum, 
5 — 0, 


CHAP. III. 


Of the right hand extream, viz a ſcrupulous 
conſcience. 


— 


Crupulous is a diminutive of ſcrapus, which is a f 
8 little h. piece of a ſtone; from whence ſome- To 
what foreedly ſome would have a ſcrupulous conſcience ſerupus propris 
ſo called, becauſe as a ſmall ſtane ip the p20 cauſes a. / lapillus bre- 
man to go in pain, ſo a ſeruple in the couſcience is irk- jaw nr 
ſome co him that ad and ſeruples at what he acts. Ld Mara 


que nos lad, nam preſſus pede ſollicitsdinem creat Altenſt. vocab, 
But. 


. OE IE — 


(i) 
Dobia plu: tor- Bnt more probably it ſeems ſo termed from ſerx- 


went _ prlnc, which is one of the leaſt weights, beeauſe ſuch 
en. Irag. 


Apamem. 4 conſcience ſtumbles at things of the leaſt weipbt or 


moment, not worth our while to trouble our 
thoughts with it. | 
2. A ſcrupu lous conſcience is that which ſticks at 
ſmall and trivial things, upon ſmall and trivial rea. 
ſons. | 
Res medie di- 3. I call thoſe things ſmall and trivial, which are 
centur, que in their own nature meerly indifferent; or if they 
per ſe ſve r have ſome degree of evil or good, are not diſcovered ſo 
ar —_ to be in a elear way to him that ſcruples at them: in 
_ nec bone Which reguard if not in themſelves, yet as to bim they 


nec male ſunt are trival. 
wt eſca, & pe- Dm 2 : 
—— 4. Thoſe reaſons or arguments ] call trivial, which 


Beza cpiſt. ac in the judgement of common reaſon (not elouded with 
peregrinarum paſſion) together with common ilumination, have no 
in Augliaec- force or ſtrength in them. 
clefiarum fra- 5. Common reaſon is that which every man is in- 
wy dowed with, who is compos mentis , and grown wp to 
years of diſcretion ; and that common illumination, 
which every Chriſtian is endowed with, who may 
be thought fit to partake of the Lords Supper, as to 
matter of kn9wledge. 
3 6. Inſtances of a ſcrupulous conſcience many may 
croſs over a be given; theſe few may ſerve for a taſt. . le 
ſtraw inthe in extream thirſt to dlink in that cup, which no 
high way for hath drunk in to excejs ; to ſcruple to go 4 3 
* the Church on the Sabbath, becauſa tee e 
the Cros. in it. To ſtick at eating fiſh on a faſtins {+ , be 
Eo demum ve- Cauſe ſome refuſe to erate fleſh on tba: day to 
niet, ut ſuper uncovering the head or bowing the knee to / . 157 
2 ) becanſe we give ſuch worſhip ro God. 
bn In like manner fo" 2 candidat or inceptor to ſcruple 
dere neſasducat At plitting on, fappoic, a Maſter of Arts Cap, Gon, 
Calv. Inſtit. Hood or Habit, becauſe ſome ſuch like habiliments 
lub. 3-C.19- were in uſe before the Reformation; nor can'I think 


Sect. 7. that many of the Presbyterian way, do really ſcruple 
at 


k £ 7 
1 


3 
E LO 


(9) 


at 2 white garment in Divine Service : for if there 
Were any colour of fin in a colour (which in truth 
there 18 not) red ſhould have more of lin in it then 
white, to which the deepeſt died ſins are compared, 
1ſa: 1. 18. Rev. 17. 3. Juſtification being compared to 
the whiteneſs of wool and ſnow ; and ſantification to 
linnen pure and white, Rev, 19. 8. 

Yet the chief and leading men of that way, 
did at certain times in the fight of many thou- 
lands, wear Sharlet Gowns and Hoods in the Univer- 
ſities, not only at Diſputations and Congregations, 
but at ſermong, yea (if I miſtake not) did preach ad 
Cleram in their ſcarlet Copes, one of the graveſt habit 
in the world, and much uſed in one of the Univer- 
{ities at ſolemn times. Wherein a man may wonder, 
as why they ſhould not ſcruple as much at ſcarlet as 
as at white; ſo much more, why they ſhould ſtumble 
more at white of linnen, then at the white of miniver 
wherewith that habit is largely indorſed. 

Ot - Schoolewriters, none that I know ſpeaks more 
to the purpoſe then Antuninu, from whom ſome 
Modern Writers ſeem to borrow that little that they 


have upon that ſubject. Firſt he ſhews the ſeveral ee e 


names given to ſcrupuloſity: ſome call it (ſays he) cenſcientia, ab 
puſillanimity, ſome fear of conſcience, ſome an erronex alis timor con- 


g g , A 8 iI lat is ſe entiæ, ab aliis 
conſcience and gives this definition Eſt vacillat is puſllenimites, 


quedem conſurgens cum formidine ex aliquibus conjecfu- Anron. Sum. 
ris debilibus & incertis. i. e. A wavering of mind riſing parr.r.Trad.3 
in us, with fear upon ſome uncertain and weak con- c. 10. Sect. 9. 
jectures. 

He after diſtinguiſhes betwixt fides, ſcientia, opinio, Secundum Al. 
dubitatio, and ſcrupxiwus ; and tells us that a doubting oy ye _ 
coaſcience, is pendulous betwixt both parts; but a n 
ſerupulous faſtens upon one part drawn by weak rea- iz «ft inte- 
ſons. I fee but little difference betwixt vacillatio ſcientiam, f- 


and dubitat io, nor is it neceſſary either to conceive of 4, 75119 
nem, da bit a- 


t jone m, & f rupulum ſeu ſuſp cionem Demum ſcrupulus ex levibus cen 
jeftaris ſew mediis, & multu m devil:bus movetur ad unam partium, ibid. 


C a 


(10) 
2 dubious conſcience as not ſaſtning, becauſe when ie 
doth ſo it may be doubting, nor doth a ſcrupulous 

: conſcience ſeem always to cloſe with one pare: 

Te Having after laid down the effettr of ſcrupulolity, he 

oloxione ad az. Proceeds to the cauſes, viz, melancholy hurting che 

morem idones, brain; temptation from Satan ſtirring up the melan- 
viz. frigida: choly humors, and he produces Avicenns ſo teach- 

e ex ing 3 ſometimes overmuch faſting end watching, 

">. ſometimesthe ſociety of ſcrupulous perſons, one be- 

lancholica. pey ing apt to poſſeſs another with ſcruples. (a) Next 

quan leditwr he proceeds to the remedies of it: As 1. That they 


— 2 ſhould not be over harſhly reproved: he ſhould have 
CAHJifwy e 


tent at ione dia- 


bli:a, ex or State. 2. That they ſhould be perſwaded to lay 
ſocietate rimi- it aſide. 3. (e) Diligently ſearch the Scriptures, 
derum. Jour 1. If any man lack wiſdome, &c. 4. By Godiy 
(a) Non debent forrow to prepare for the receiving the grace of 
3 God. 5. By ſubjecting their under ſtanding and judg- 
. ” — ments to their ſ#periors in wiſdome and office, Prov.z. 
nendum pupl. Lean not to thine own underſtanding: He cites to this 
lanimitateme purpoſe the words of the learned Chancellour of Pa- 
frepalum. ris, Unum boc damus generale documentum, Viz, facile, 


( b) Of which eredere ſapientium & bonorum judieio , & contra com- 
anger our 


we jake pulos anxios & timidos. We give this general inſtru- 
(e) Debits 4 ction, eaſily to yield to the judgement of wiſe and 
gratiam * good men, and not lightly to frame to our ſel ves 


Fraparatio, gl. troubleſome ſcruples againſt their common judge- 


2 ſacre ment. And if a ſcrupulous perſon ſhall ſay, Dti- 
cr pturæ 


dagatio . 
* Org- TL * . * jt 
tients devors faciliter imperanti, & acquieſcerem conſulenti. If 


cont in ate Our Church-governour were ſuch a one as Bernard, 
ofinionis ali. I would believe cafily what he ſhould tell me, and 
«ju tutacle. reſt in what he ſhall counſe] me. He anſwers, Erras, 
ho obedien- debes illi obedire non ut bomini ſed mt Deo, cujus vices 
tie hu mi li; 1 A ; 8 : 

imitatio ; fury. Berit: nam Cbriſtus dicis qui vos audit me audit. Thou 
Ne rum nz. Erreſt, for thou oughteſt to obey him not as man, 
w'/4 ab jectio, diſereta preceptorum interpretatio. 


biit 


added (h) except the ſeruple be dangeram to Church 


munes eorum ſententias non leviter ſibi formare ſera- 


in nam talis eſſet prælatus noſter qualis Bernardus, erede- 


(11) 
but as God, in whaſe ſtead he is ; thus far Autonine 
Arch-biſhop of Florence. 

$. By what be writes, or others from him, them- 
ſelves, or others, it is manifeſt there i ſuch a thing as 
a ſcrupulous conſcience ; that this conſcience is anxi- 
ous, and no doubt in ſome degree dubious, there being 
little difference betwixt dubitatio & vacillatio ; that 
this ſcrupuloſity is a ſin in whomſoever it is, as pro- 
ceeding from evil cauſes, viz. ignorance, errour, or in- Say to chem 
ſtability of mind, or pride, ſome affecting and pro- HR 
felling ſcrupuloſity. For by this they make that to be be grong, Iſa. 
ſin, which elſe had been none; faciunt ſibi peceata, 35. 4. 
ubi non ſunt peccats, ſays one, It proceeds alſo from 
other ill cauſes aforeſaid. 

9. There is a kind ur rather ſhowof conſcience, which piſt. de tem. 
ſome call a perverſe or prepoſterous conſcience ; ſuch Conſciontis 
was that of the Phariſees Mat 23. 23. who paid tithes = e c0n- 
of mint, annis, &c, and neglected, &c. who ſtrained at ſe wy oy — 

a Cnat and ſwallowed a Camel, Mat. 23. 24. Or to 3 
give a more modern, and ton well known an inſtance, cars parvs 
to be ſo narrow throated as to ſtrain at the Charches Nen derant, ma- 
Prayers, ind to be ſo wide throated as to ſwallow the TS 
Churches Lands; to ſcruple to give a penny to the varie, maxima 
building er repairing of a Church, a thing laudable, concemmnitis. 
pious, and neceſſary, and to ſtick at no coſt towards Aug. quæſt. 
the dethroning and deſtroying of their Soveraign, a Ju. 3 — 
thing unnatural and impious. But this being but an n 
hypocritical pretenſe of conſcience, cannot be referred 

to this head, which treats of res] ſerupuloſity. 


r et ci GPa EX A 


cenſſ ientia di- 
lat ata quam 
habent illi qui 
non penderant 
craſſioræ pecca- 
ta- & de come 
munibus non 
cu rant · ilc. 
de temp. Ser. 9. 


(12) 


CHAP, IV, 


Of the left hand extream, viz, a wide, 
looſe, and ſeared cop ſcience. 


i. N Wideor looſe Conſcience, is that which is not 

- tenderly ſenſible of having done, nor ten- 

derly wary of doing what is clearly and manifeſtly 
evil, out of an inward principle, 

2. If a man forbear evil to be done, or is troubled 
for evil done, only becauſe it is puniſhi or puniſheble 
by humane laws, this is not tenderneſs. And there- 
fore looſneſs of conſcience is chiefly ſeen and diC- 


Rem.13. wrath cern'd in the commiſſion and admiſſion of ſuch fins, 
and conſcience without remorſe or regard, which conſcience and the 


are diſtin- 
guiſkr. 


(a) S autem 


vinte e impe · 


rare conſue ve - 
runt laborioſa 


d ffcultate ſu- 


perantur. Aug. 


de civ. Dei 
ib. 21. c. 16. 


fear of God ſhould reſtrain, and are not puniſhe by 
humane laws, or if ſo, do not eaſily or ſpeedily come 
to humane cognizance. 

3. Wheace it follows, that looſneſs of conſcience 
is moſt diſcover*d in ſecret fins, and conſequently 
more diſcernible to a mans ſelf then to another, till 
it break out into open enormities without open ligns 
of a wounded or troubled ſoul. 

4. That which ſome Divines call a ſſeepy or dull 
conſcience; is but a farther degree of a looſe conſci- 
ence ; for when men have inxred themſelves to fin 
againſt conſcience , this (2) cuſtome takes away 
quickneſs of ſenſe. Yet is not a ſtupified conſcience 
without ſome degree of feeling when God awakens it 
either with a powerful word Act. 2. 37, they were 
pricked in their heart, and ſaid men and brethren what 
(hall we do? or with a powerful work, as in Pharaohs 
caſe Exsd. 9. 27. I and my people are finful. For as 
ſuch who are Letbargical are not ealily awakened, but 
by ſome great uoiſe, ſo neither is a ſluggiſh conſcience 
without a powerful wordor work of God, 

5. The 


(13) 
5. The ſeared conſcience ſeems to be the higheſt 
of a looſe or wide conſcience, Epb.4-19:who 
being paſt feeling, &c. 1 Tim. 4. 2, having their con- 
ſcience ſeared with an hot iron, For as that which 
hath been ſeared feels nothing, ſo neither doth a ſear- 
ed conſcience, till it feels hell fire; and it is commonly 
the effect of an hypocritical profeſſion of the faith, 
or of a wicked departure from the faith. 
6. The canterized conſcience as it is of the ſame 
ſpecies with a wide and looſe conſcience may be called Cauterium ef 
a degree of it, yea the higheſt degree: as it proceeds corruprio in 
from looineſs it may be an effect of it; as it increaſes e fer 
looſneſsand widens the conſcience, it may be a cauſe eee, . 
of it. ; F 4 Frm putredo. 
7. Of all the judgments of God in this life, it is Aquinas in 
the greateſt to be given up to ſuch a ſearedneſs or re- Hun. 4. 
probate ſenſe. For however Deſperation continued 
in, cuts off from all mercy, yet is a ſeared conſcience 
no leſs deſperate, keeping off a ſence of ſin, and 
therein any due ſenſe of mercy. From which miſe- 
rable eſtate the Lord deliver us. 


—— — 


CHAP. V. 


Of the difference of a tender conſcience 
from other graccs neareſt and likeſt 
to it. 


hs | thus differs froni'the fear of God, that this pro- * 0 71 
perly reſpects the (m) Future Jer. 32. 40. I will feasd Godand 
put my fear into their heart, that they ſhall not de- eſchewel evil. 


part from me; but tenderneſs of conſcience reſpe&ts Qi hanc habet 
as well the time paſt as the future. The fear of „% edit 

5 f ini quitatem-- 
per bunc timorem Dei uni verſa deſeri mus, mundo abrenuncianius, noſque ipſos ( ſicut 
Dominus ait) abnegamus nobis. Bern. de don. ſp. ſancti ſer. 3. c. 1. 


God 


Th 

* 

A 
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o 
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1 

* 


(14) 

Eecliſcaſtic. 1. God ſeems to be the canſe of a tender conſcience, 
zr. The feat Gen. 39. 9. how can I do this great wickedneſs and fin 
of the Lord againſt God 2 
8 "Sg 2. It differs from penitential contrition, as this re- 

ſpects actions paſt, but tenderneſs things alſo futurezand 
2 Cor. 7. I. t as in the former) contrition ſeems to be ſome cauſe 
char ye for- of tendei neſs, the heart never being truly tender, 
rowedaftera till it be a broken and a eontr ite heart. | 


godly =_ 3. It differs from vigilancy, this being principally 
neſsirwroughr exerciſed about our remptations, and ſuch other dan- 
in you. gers, but tenderneſs about the good or evil of our 


ions. 

4. It differs not only from a ſerupulous conſcience, 
but from a dubious ; this hæſitating betwixt aſſent 
and diſſent, that firmly bent againſt any manifeſt 
evil. 


CHAP. VI. 


Of the quiek ſenſe of a tender conſci- 
ence, being the formalis ratio of it. 


A diftinftion 
ſomewhar like 1. ＋ lis ſenſibility is a quick motion of the practi- 
tin e. cal underſtanding in a ſ#ddain check of ſome- 


1.7. E. c. 8 - 2 4 
10. 145 ap thing done, or a ſaddain ſtop at ſomething to be 


epbroen d- done. : ES 

; 2. The prattical underſtanding is a power of the 
mY m— ſoul, which apprehends things in or dine ad opus, in 
Heron xe order to ſome operation, as the ſpeculative under- 
— ry 3 ſtanding in ordine ad ſcientiam, in order to ſome- 
— fu thing to be known. For example, the ſpeculative 
ad factililia underſtanding conſiders . of hearbs, as having ſuch 
* azibilia virtues and operations in them, the practical, whe- 
inferior c%- ther 1 ſhould ſor ſuch purpoſes ſe ſuch ſimples, and 


1 me in what manner to uſe them. The theorical _ 
| 0 


i" 


(15) 
lect conſiders of marriage as it is the ordinance of 
God, asa great myſtery, as a means of the propaga. 
tion of mankind : the practical intellect, conſiders of 
or refuſing fuch or ſuch a marriage. A Judge 
u the Bench makes uſe of his theorick intellect, 
when he diſcourſes of the Laws and Statutes what they 
allow or forbid ; he makes uſe of the practick power, 
— he examines and condemns malefactors by the 
aw, 
3+ Whence ic is a rule in Philoſophy, [ntelefus theo- 
ricks conquieſcit in notitia principiorum, intelleus pra- 
iet in notitia ſingularium. Upon which is ground- 
ed the diſtinction of a (a) entemplative and an active (a) Vita bu- 


life. mana in acti- 


4. The quick motion of this pradical under ſtand- „ 


ing is imperated by the will truly ſancłiſied, which divid eur, que 
lays a genera] charge upon all the taculties, above all quidem arten- 


things what ever they do to keep all fin out of the J ſecundors 
ſoul. int ellectu m. 

| Intellectas au- 
Cum magna horreas tem 4 viditur 


Dux poſſe fieri non putes metum tamen. per attivum & 


Senec. trag. in OEdip. — 


22. qu. 179. 
Ne a art. 2. 


CHAP. VIL 


Of the immediate object of a tender 
Conſcience. 


1. T He objed of this ſenſibility or tenderneſs, is 0 
about (b) doing or baving done any thing which (b) eee 
is cleerly evil, and conſequently of omitcing or having ef Prins 
omitted any thing which is truly good, tram ad ea 
2. The abſolate and primary rule ot evil and good 7% mu ap- 
to a tender conſcience, is the expreſs and clear Word WC. Adu. 
of God rightly underſtood; for every thing in ſome 3 8 


particular 


— IEF 


bo > > _ 
. 


* * * 


r 
. 


e 


: " 


a) Lex vet us 
iſtinguitur 
a lege nature 
non tanquam 
ab ea omnino 

aliena, ſed 
tan quam ei 
ali wid ſuper. 
ddens. Sic ut 
im Cratia 
preſuppon't 


naturam, ita 


2 quod lex 


ivina preſup- 


(16) 
particular places forbidden or commanded is not the 
rule. 

3, I call Gods Word the primary and abſolate rule, 
becauſe other rules there are which bind the conſei- 
ence, but they do it by the virtue of the abſolute rule. 

4- Thoſe ſecondary rules of conſcience, as ſome 
Divines both lately and formerly have noted, are 
1. The Laws, Orders, and Mandates of our Superi- 
ours. 2. Our own ſpontaneous vows and promiſes 
3. The confideration of offence towards a weak Bro- 
ther, which in ſome caſes is à direction to conſei- 
ence. 

5. Whereas the late Reverend and Judicious Bi- 
ſhop Sanderſon (who doth not deal in his Caſes upon 
this my ſubje& fave only upon the rule of conſci- 
ence in one place) aſſerts that the Scriptzre is not 
the adequate rule of conſcience, but the will of God 


in what way ſoever revealed to men; that I may not 


ſeem to leave out any thing neceſſary to the defini- 
tion of the rule, nor to thwart what that worthy 
Caſuiſt hath written, I conceive I have both fully and 
fitly comprized all under thoſe words, The Word of 
God rightly underſtood. For ſpeaking only of the 
tender conſcience of a Chriſtian, and not a mere na- 
txral man, I have no occaſion to take in the (a) law 
of nature by it ſelf, as one way. of revelation ; there 
being nothing commanded or prohibited in the law 
of nature, which is not more explicitely and excel- 
lently to be found in the Scripture, which doth emi- 
nently contain in it the law of natyre. And whereas 
extraordinary, particular, private revelations, are 
not to be es., but (h) ſuſpefied when pretend- 
ed, I make them no certain part of the rule. But 
as to the way of revelation, which is by inſtructions 
and conſequences drawn out of Scripture, I have 


3 - h 
porat legem naturalem. Aquin. 12. qu. 99. art. 2. 


Lb) Non dic at ideo verum eſſe — quia ille frater noſter, vel illa ſeror nora tale 
Tum vigil. ns aut dormiens ſomniayit. Aug. de unitate eccleſiz. 


touched 


(1). 
couched it under theſe words: Rightly underſtood. 
For he that rightly underſtands a Text, knows che 
ſcope of it, and -he=ohet knows what that Text truly 
and properiy teaches, by what means ſoever. 


6. One of the ſecondary rules of evil and good to 
the eonſeience, is the Laws and Mandate of our Ru- 
lers and Governours ; theſe (a) bind by the power () O le- 
and virtue of the primary rule, 1 Pet. 2. 13. Sub- Sd ee 
mit your ſelves to every ordinance of man, for the ph pore ate 1. 
Lords ſake :- adoy Auf xriew t Every humane crea premai. e. di- 
ture, as it ſounds in the Greek. Eſtius thus, to every vins — quic- 
man being Gods creature, as Mark; 6,.preach the Ga- e 
ſpel to every creature, i e. to every man; yet as there ,,,;., lagen 
is a reſtridion there to be under ſtood, not to infants bunaremidem 
or diſtracted perſons, ſo here is a reſtriction; for we m fitcontra 
are not bound to ſubmit to every man, but to ſuch as 7 1 
are in authority. But Heinfiw a Proteſtant and 2 — 22 
learned Critick, tells us, That it is very properly porefari bed. 
rendered to every bumane ordinance. For the HFelle- tar. —Non' 
niſt w Eecleſiaſticus 38. 12. write thus; x, iary e 7m — ſings Far 

„ " : 4h eſt pre ipiendi 
u Jap un, une xver@ z Give place to the Phy lician, poteſtas fine ob- 
for God hath ordain'd him. Though we uſe not the /igatipne obe- 
Apocryphal Books as a ground of faith, yet there are dieadi. Tir. 3. 
many excellent things in them ; and befides the Greek rm lib 
Apocrypha gives light to divers dark places in the 2. diſt. 36. 
New Teſtament, being a kind of Hebraizing Greek, ; 
and therefore to diſtinguiſh it from other Greek, 
called by Foſ. Scaliger, and ſome other Criticks, the 
Helleniſt . Greek, as is alſo the LXX. of the Canonical 
Books in the Old Teſtament. Nor ſhall a man ever 
come to the true meaning of ſome of the darkeſt 
places of the New Teſtament, that is not well verſed 
in the Helleniſts, Another Text is in Rom. 13, 5. 
Wherefore ye muſt needs be ſubject, not only for 
wrath, but for conſcience ſake. | 

7. They therefore chat are ſtill oppoſing theſe ſab- 
ordinate rules one to another, ſubmit to neither; for 
4; WW | oppoſition 


CI) 
ybi bo juber oppoſition is not to be made, but when'man con- 
pater quod con- mands or Ordains contrary to the ordinance 
2 — commandments of — — the — holds 
dues 28 avomeds AQ. 5. 19. we ought to rather man: 
N d.. Or when men thruft ext Gods laws, and plac their 
dire patr: juſſit own in their room, as Mat. 15.9. They taught do- 
donc. Aug. rines, the commandments of men, that is, they ſhut 
Pall. 70. our the fifth Commandement, and br in their 
Seca e Corban into the room of it, * 4, 35 Or ſaſtly, 
Fe Fels when they ſhall bring in any thing us of God directij 
precipit, qued and immediately which is not, or as an eſſential pare 
non fit certum $0 his worſhip which he hath not » In 
4 re Deo, which fenſe Tertxllien m to be underficod, Nobis n 
3 = bil ex noftro arbitrio indailgere lic, ſed me eligere quod 
nam ſe praci- «qu ex arbitrio ſuo indaxerit. 


2 Ee Dems, Bern. de præcept. & diip. e. 12. 


Fe g. The ſecond ſecondary rule of evil or is 4 
g, pen lawfil vow, This alſo binds by virtue 2 


en) redecer lute and primary rule. Dent. 23. 21. When thou ſhale 


omni N VOW a vow See the Lord thy God, thou pon ſleck 

7 „ Es to pay it. See Pſal. 76. 11. Eceleſe5. 4, 5. At. 5. 4. 

SE - The 3 rule L. Lale of offence, 

b but it is, when the things are fuch as neither Gods 
Law nor Mans tyes us to: we having liberty to 
leave or uſe them 1 Cor. $. 9. But take heed this /i- 
berty of yours become not a ſtumbling block to them 
that are weak. 


— 


CHAP. VIII. 
Of the cleameſs of the primary rule. 


1 Nor rule I have aſſerted in the former Chapter 
to be the expreſs and clear Word of God. 
a. Thoſe portions of Gods Word Icall expreſ7and 


clear, 


C199 


* 6. lu Places 
ſe to 


nifeſtly ſeated in the practical intellect, whoſe work 
is not to find out true or lalſe in any master. 

7. Let chere the (a) Cbwreb hath authoricatively () But the 
given the 1724 of dabious places, a tender houſe ot Iſrael 

e ſhould be tender of rejoſting it, as both villnot heark- 

chavitebly and datifuuly hoping tint the iChurch forte _ 
would not give an interpretation, either contrary to not hoo ken 
other expreſs Scriptires , the / Analogy of fach, to me, Exrl.3. 
or to the conſent of the blniverſal Church n the meſt 7. 
pute and antient times of ir 

4. Nor is it Jeſs then equity-, - thut if che people 
truſt tne Church firſt in ſetting aut the h, of Ca- 
nonical Sccipture agaioſt ſuch as would: C adde or 22 Ro- 
(c) n Hract: Secondly, in trexſlating it agriuſt ſuch (c) $5 * Pe- 
tres aceedat locus ex epipola lt uh riore, que ſola gen off; c. Petr quoque 
'vecy« uſter dpi  prferrbria ů q ſob Per ri nomine jan lim vulgata oft, Ke, 
Ws s alias Sal maſuis ) de Epiſcopis & Pregbyreris, and others be- 

im. 
| D 2 as 
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as would lock it up, they ſhould alſo chearfully and 
gratefully receive the Churches interpretation, it be- 
ing not imaginable to an ing and choritabje man, 
that they who have been faithful and induſtrious in 
fixzng the Canon and tranſlating it, would be careleſs 
and deceitful in the int on. | 

9. I do therefore (but with humble ſubmiſſion to 
the jadgment' of the Church) affirm chaca tender 
— being guided in her rule by the>Churebes 
tranſlation; may alſo be guided by ber interpret ion. 

10. Butbetides embigzozx places there is clear Seri · 
pture enough to ſhew us what is good and what is 
evil. Dent 30. 15. See Lhave ſet e thee this day 
life and good, and death and evil. Zut more pre- 
gnantly Mc. 6. 8. He hath ſhewed thee, O man t 
what is good, Ce. | 

11 Yet may clear places be obſcxred by unſaund in · 
terpretations, and by none more:then by over: lax and 
large ſynechdoches. For of all piacesy the motallaw 
is moſt clear, yet are the ſynechdoches ſome make;ſo 
large, chat a man knows not When he breaks themior 
keeps them. | T 

12. Above the reft of the moral law, none ſeems 
more clog'd with the trope aforeſaid, then thy: ſe- 
cond Commandment. So that as they are guiky oi one 

roſs extream, who expxnye it out of the decalogue, 

o they in ſome degree of another, that have over - 
much inlarged it. For if it muſt be extended to all 
inventions of men, whereby they cloath the worſhip 
of God with fisting circamſtuntin ls, we cannot ftir 2 
foot, but we muſt ſtumble over ſome graven image. 
Then is the tolling a Bell, the turning a Glaſs, the 
tuning 2 Palm, or almoſt any thing elſe, not expreſ- 
ly commanded, a graven image. Thenis every Chri- 
ian Congregation in the world a Congregation of 
Idolaters, which is grolly abſurd. I 
13. By what therefore hath been ſaid in this and 
the former Chapters it is manifeſt , that the 2 
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ject bed: the tender conſcience is clear or manifeſt evil 
or good. 1 

14. Therefore bare reſemblances of evil, are not 
the object of tenderneſs. Nor is that place 1 The. 
5. 22, Abſlain from every appearance of evil, ſo to 
be underſtood. Becanſe if that were the ſenſe, mans 
life ſhould be a perpetual thraldome; 574 allo'is as 
well kind as appearance: and Eſtias ſays well, ic is the 
ſame with that (+. 4. 12. to walk honeſtly towards 
them without: many goog things carry a reſemblance 
of evil, as diligence ii, callings of covetnouſne(s ; 
cheerfulneſs of levity z reſervedneis ot anger, lawful 
recreations of voluptuouſneſs ; and commonly all 
vertues and graces of ſome one extream. 

15. The reſtriclions ace theſe. 1. It muſt be clears 
ly evil of which it is an appearance. 2. Such an ap- 
pearance it muſt be as doth necetfarily inferre us guil- 
ty, or that we love or like that evil 3. Such an ap- 
pearance as we have. freedome. to forbear. | 

16. There is but one conſideration more in the 
object, viz. that a tender conſcience is converſant 


of other mens; for however grief may ariſe in our 
hearts for the miſdoings of others, yet can it not be 
called trouble of conſcience, but ſorrow of mind. 


ſay not thine owe, bat of the others. Vid. pag. ut. Gal. 6. 4. 


man prove his own work. 


— 


CHAP. 1X. | 
Of che ſubject of a tender conſcience. 


"He reste ſubject is (as hath been ſhewed) the 
4 practical intelle& in the ſoul and the wall, but 
more approximately, a regenerate and lanctiſied ſoul. 


For if the fear of God and true ſoftneſs of — 


Vet is the 
, tender Conſci- 
about the evil and good of our on actions, and not ence render of 


another mans 

conſcience, 

1 Cor. 10,29, 

conſcience F 
But let every 


C22) 
only fubjeſted in u regexernced ſou}, fo likewiſe is 
this. | 

2. Tenderneſs therefore'is not only the juni of 

74. 1. 15. Bur ſuch a ſoul, but che adequate adjurit of it, and there 

to them that fore is reeiprocered with the ſubject, ſo that there is 

aredefiled no regenerate man without a'tender conſcience, no 
and unbelie- p 2 hs 

ving is no · reader conſcience bur ma regenerate man, 2s it is 2 

thing pute, Fracions diſpofition. | + hk 

but even their 3. Hence it is av ridieulom for 2 wicked man 28 2 

—— —— con- theif, à perjured 2 , Or traitor, to pretend to 

ale tenderneſs of conſcience, as for a beaſt to pretend to 
ramonality. If two thieves ſhould rob a man, and 
one perſtrade to murder him, and the other feſuſe 
and hinder, it is not tenderneſs of conſcience” proc 
perly in him, but either ſome degree of gooñ na- 
ture, or Gods reftraining grace, or fear of a divine 
hand of puniſhmene, that f ly finds out mur - 
derers. Conſeienee is as truly tender of theft, 8c 
murder, Gen. 37. 22. when Reuben (aid fled nd W004, 
eannot be thought ſucti a tenderneſs in him, ho 
was not afraid tb defile his fathees bet. 

4. To conclude this, the ſanctifled ſou} in regurd 
of this adjunct, is not only ſubjectum recipiexs dd fe, 
but in 'ſe. Tenderneſt batir zn inberentt in! ſtiich 2 
ſoul, and cannot be ſevet' d from ie, Rom ever at 
ſome times it may be more dull then at other; 


a 
— — 


CHAP. X. 
Of the adjuncts of a tender Conſcience. 


12 adjuncts, properties, or the eſſects of this 
holy diſpoficion will ſer ve for the marks or cha- 
racters of it by which it may in ſome fore be diſco- 
vered where it is; | | 


I.A 
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1. A propertionslity to the objef!. The greater the 
evil, the more tender the ience : Thoſe evils 
eſpecially ic moſt checks us for and keeps us from, 
are, 1. Moſt difpanaurable.to God and his Go- 
ſpel. 2. as moſt wound the conſcience. Thoſe 
that moſt diſhonour God and his Goſpel , are ſias 
againft che Laws of Nature, Nations , and Hamane 
Society, ſuch as are breach of our faich and promiſes, And alter that 
(elpecially when it is public) per juries, and above all, g ub. 
tredſang. In the late times, when men ſaw no puniſn- had made him 
ment, but rather jacouragement to all diſl »yalty,con- to ſwear by 
ſcience ſhould have reſtrained them, for the actions the name of 
of thole times were diſhonourable to Chriſt in the fate Me 
hr of unbelievers, to the reformed religion in the (ejf and ag 
t of other profeſſions, to the Engliſh Nation iy; belled. 1 * qe. 
the light of all Nations. 2. Tne tins that moſt 1. 4. 
wound the conſcience are breach of vows, oathes, 
when lawful for the matter, and impoſed by lawful 
zuthority, (ach as the oaths uf Allegeance and Su- 
premacy were, but the Covenant was not. 
2. Tenderneſs is ever j>yned with a propenfity to 
Gods _ worſhip. (a) I never in all my life knew (4 chriſtiana 
2 2 pus perſon, but did love God; worſkip Liert non eft 
in his houſe, and the more conſcieucious the more 7434 & ra- 
conſtant in it and tu it. (5 They that can ſit at home | — 
without neceſſity whole Lords days, nay an months I. et, pro ne- 
together, ſhew from the col4neſs of then affections to ſro arb trio 
their God that their coalciences are not tender but 4347 at 


nmitt a u 


benummed, or rather (ear ed. ſed eſt | beratio 
4 malediftione legs, & a jugo legaliom ceremoniarum per chriſtum. Beza 
Epiſt. 24. 


(b) Is abweitur Chriſtiane bbertary beneſcio, vel potins adhuc venundatus eft ſub 
piccato, qui wil ſuu magiſtratibu ve prepoſiiu ſpunte non faret in Domino. 
Thed: Beza. ibid. 

It is no argument, but a pitiful ſhift in too many „ , , 
to cover idleueſs, pride, difdain of the miaikerial LOO = 
ſtientis permittendam eſſe ? minime ut hee quidem hibert as inrelligitur, i. e. quo 
quiſque modo roles sm colas. Eft enim hc mere d abelicum degma, fin endu m eſſe 
wnumquemque ut fi voler peraat. Beta epiſt. 

office, 
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office, and perhaps ſomerhing worſe, to ſay, I cannot 
come to Church: I underſtand not the meaning of 
ſuch a ceremony, I approve not of ſuch prayers, I like 
not the calling, gifts, or diſpoſition of ſuch a miniſter, 
I like not j»yning in aſſembly with profane perſons. 

Doctor Ames, a known enemy of the Church-go- 

vernment here, and ſomething inclining to the New 

England mode, in his Book de conſcientia, Chap. 4. 

ES ſpeaks thus: If any through erreur of conſcience 

a Je; For. ſhould judge it unlawful to be preſent at the Church 

= :1;citsm aſſembly, becauſe he knows the Miniſter to be a bad- 

jodicaret in- man, and imagines he ſhall by his preſence there par- 
tereſſe cetus 1 take with his improbity, he fins much more by keep- 

ö A ing away, then by being preſent; becauſe it is a fa 

M, quia mi- greater fin to neglect the worſhip of God, then co 

niſiram illim communicate with anothers improbity, except a man 

ecclefie impro- Hy being preſent were forced to commit idolatry. 


bum hominem ; 
efſe novit, & Thus Ameſius. | * * 
ſe communicaturom putat cum ejus improbitate, ille magu peccat abſtinendo, quam 
ſ adeſſet, quiz gravius eft peccatuns nexligere cultum Dei quam communicare «um 
alterins improbitate perſonal in ills cultu. Ameſ. de conſc. cap. 4. : 


But noman in our aſſemblies is forced to practice 
or behold any ſuch thing as idolatry. Nor doth he 
that is preſent where — are at Gods worſhip, 
communicate therefore with them in their ſins, auy 
more then by living in the ſame Pariſh with them. 
The ancient non-conformiſts were all of this judge- 
ment, and ſo are generally if not totally the Div1aes 
of the Presbyterian judgment at this day. Fearful 
no doubt is their ſin, and ſo it will appear at the laſt 
day, to refrain Gods publick Ordinances upon ſuch 
pretences; much more upon pride, lazineſs, and ha- 
tred of Church-men and Church- government. 


Arheiſts. No greater contemners of God, then ſuch as con- 


temn his publick worfhip and ſervice, who give not 
unto the Lord the.glory due unto his name, that 
bring not an offering, nor come before him to wor- 


ſhip 


1 Chron. 16.29. 


() 
ſhip the Lord in the beauty of holine: Who wor- 


give thanks to him in u 
= of 4 Majeſty ſhew 
tempt che divine | cannot yz K- 
cept they ſhogld proclaim —— Manker, or 
write it apen every Wall, chat there is no God. 
And if it be not timouſiy prevented, à deluge ef 
Heatbes;ſm and faba ſin will quick hy ruſh in upbn us. 
Divers thene are thac have not been at Church for 
years, nor do they ot all aſe or frequent the 
ian Aﬀembhies or any other, but fit at home 


Kt congregation or praile 


Sollowing their On eccalians, Others: ust ſo bad, 


=o the pubizick &ſſemblies, but very rarely, 

very maconſtantly. Some come resſonable 2 but 
it is only as bewrers, they never partake of the Lords 
Supper, thongh never ſo carnellly invited and per- 
{maded ; they are ſo bold as to plead again it, as = 
thing needleſ amd unproſitable ; they co mon- 
1 urge the danger of unyyorthy participation, and 
e diticulty of - (ebf-examination as « wealon of 
Non-Communion. They would make the would 
believe chat Chriſt hath given ſome dangerous law 
to his Church, whoſe yoke iscefic and burden is 
light. And ſomeoſ this (orc, che younger lorteſpe- 
cially came (as by their carriage it appears) partly 
to gaze, to feed their wanton ſenſes, to talk and dil- 
courſe of vanities, even then whilſt God is ſpeaking 
to them in his Word; yea, which is worle, to ma- 
gifeſt and make known ta all how little they regard 
the oracles of God: ſuch an heap of libertiniſm have 
the late Anarthical conſaſian left mall behiad chen. 
Inſomuch that what with the Atheĩſtical practiſes of 
ſome who own no QGhurch; the cold and looſe degl- 
ing of others that own it at their leaſuce; and the 
dividing practiſes of a conſiderable nuuber who. fre- 
quent none but ſuch as are private; tlie publick wor- 


ſhip of God, the glory and ſtrength, the beaury and 


ſecurity of a Nation is ſadly eclipſed. But ] hope it 
E is 


ſhip not che Lend in his ſanftuny, nor delight £0 PLL. 25. 12. 
march pro mort Atheiſm and con- Pſal. 35. 18. 


Me ee CA Ye en Ee ee IPO INDE 
- Cs oe — * — pany re A N 9 


= — 8 2 — — md — . —— 
5 . rr 
— > - — - py 3 


Wa. 35. 20. 


Arheifts and 
Liberrins. 


It was mine 
van lor ro 
have the Co- 
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is bt in an eclipſe, and ſo will again recover. Lord 
let not the Gates of Sion mourn, which thou loveſt 
more then all the dwellings of Jacob 1 If it be thy 
goodneſs to thy Church, that her Teachers ſhall not 
be removed into a corner, but her eyes ſhall behold 
them, it is no leſs, that her people ſhall not remove 
into corners, but that her Teachers eyes ſhall behold 
their people. 

I deny not but ſuch may be the Churches exigen- 
cy, as that ſhe may for ſome time and in ſome de- 
gree, bear with ſuch as are erroneous and ſcrupulous, 
when it is for the good and ſafety of the ſound part 
of the Church; but this I preſume not to deal upon, 

All chat I preſume to ſay (and none can blame 

for it) is this: They that own our rule, but not 
our principles and diſcipline, have leſs to plead for 
their ſeparation-; and they that own both our rule, 
principles and diſcipline, have nothing to plead ; ab- 
horring Sectarian principles, yet ſhrowding them. 
ſelves under their practices. 

3. However ſuch a conſcience is tender of all 
. divine laws, yet is it in a more peculiar and re- 
markable manner tender of Chriſts new and great 
Commandement of Love, and conſequently of his in. 
junction ſo earneſtly and frequently inculcated by 
the Apoſtle, to beware of making Schiſms, Diviſions, 
and Separation. He hath ne tender conſcience that 
is not tender and fearful of making breaches and 
parties in the Church of God. 

4. A tender conſcience is tender of another mans 
conſcience. Some that former years proſeſſed ten- 
derneſi about a hit Garment, about Kneeling and 
Standing Geſtures,8&c. when they had got the power 
into their own hands, had no mercy on the conſci- 
ences of their brethren that had a thouſand times 
more cauſe to be tender and wary of taking the Cove- 


venant tendered me ſo ſoon as Printed, and upon my abſolute refuſal, ro be ex- 
it: from my Flock, Merch 2. 1643. and put to ſad exigensics. 


nant 
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nant; but they who had ſtrained at the former gyats, 
did not only ſwallow the Covenent Camel, but did en- 
deavour to cram and ram it down the throats oi their 
brethren , wrenehing open their jaws with the cold 
and berſb key of poverty and ruin; and which was 
worſe, making ſuch ſcandalous that ſhould refuſe ic, 
how anwerrenteble ſoever from the impoſers and 
compoſers, how anſuitable ſoever for the matter to 
ſound and ſworn principles, and ho pernicious ſo- 
ever in the ends and effects of it. 
5. le is tender of both Tables of the Law. If ic 
will not admit of profaxeſr,neither will it of #nrighte. 
owſneſs. If it be tender of an idle and vein oath, it is 
no leſs of detrafim; if of neglecbing the Sabbath, ſo 
alſo of negleFing the Poor ; if it abhorrs Idols, which 
are 2 breach of the firſt Table, it abandons Sacriledge, 
which is a breach of both Tables, 
6. It is troubled if it hath admitte4 any thing 
againſt the clear rule, be it never ſo little, be it but 
in 2 thought, Dest. 15. 9. Beware titre be not 2 
thought in thy wicked heart, Iſa. 35. 4 He is of a 
ſearſul heart, Eecle. 10. 20. Curſe n the King, n. 
nor in thy thought. They dare not let any fot of geit c ch 
cleave to them ; Their converſation 'ſhews they do ihn du n“ 
exerciſe themſelves to have always 2 conſcience void ſhould blame 
of offence towarũus God and towards Men,; Add. u, &c. 
24. 16. | | | Da res ſunt 
F. Above all men to be void of offence towards —— 
the Magiſtrate. He is not apt by any intemperate nes conſtientis 
ſpeeches, much leſs, otherwiſe to fly upon the Law or fre nobs 
the Magiſtrate, yes though they ſhould require what Pie: 2 
be cannot do. | Mis prayers are as many for him, bis bre. g. 
good ſpeeches as frequent of him, and his fy as conſcientiatibs, 
ent towards him, as if he had never received any e; proxime. 
Gificule law from him. He tranſlates thoſe precepts: —— 
out of O Rec into'Pelitichs, which-ave given is Son. uten. 
Eph. 8. 3. Col. 3. 22. 4 Pets. . 18. He bears meekly the will clerico: um. 
and ſuffers meekly the — of the Magiſtrate. 
p 2 
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To what be: may yiehw he is the forwardes if; he 
cannm yield to every thing, He. is ſinſt moſt tencbn 
ob provoking God, and next of provoking Gods Vice- 
gerents, It in the grief of his foul. if he cannot come 
up to every thing the Magiſt rate expects of him. 

8. He is willing to be inſurm d, and to hear what 
may be ſaid. As he is tender of doing any thing con- 
trary eo his judgment, ſs is he tender of judging con- 
trary to the truth. He is not ſelf-willed, but will 
hear what may be ſai&20mnit his way and his intereſt. 
Eli knew Samuel had a ſharp meſſage, jet fays he, God 
da ſo to thee, aud more alſo ik thou hide, &. 1 Fam. 
3.27 | 

"3! SPI 9. He is nod apt to be cenſerious, he confiders chat a 
che othe; Jews Bed man may fall by yempeation, and ke rejoyces nox 
difſcembled at the fall of his brother, Prov. 24.14. A juſt man 
likewiſe with falls {even times a day, v. 17. rejoyce not when: thing 
bim, info enemy falls. He (ſceffs nat at, dur triumphs over 
m_ — his · enemy muelx le his · neighhour and friend hen he 
carried away is down, but · ſelis / his re ing, canidering hits(elf 
with their lei he alſo be tempted, Gal. 6. 1. if 
diil,mulation 10. Genſtientic tenera ng? off temerania. In doubts) 

| — * ſeek and — — 
; _ as; it is nat „ it is mary, confedts 
15 $1949 and atcbfu} ; iu tes counſal concenning the 
— . ways of God in Gods way, jt. goes tu the Lm and to 
the Lord and the Teflimony, Iſs. 8. 20. and if it want under ſtand- 
read. Iz. 34. ing in chat, is goes tothe Incerpreter, 7b 33. 23. to 
16. the Prieſt, whoſe lips ſhould preſerve -haowiadge,: at 
Mal. 2. 7. whoſe mouth they io] ſeek the lau ii Hecannot 
Gtisfie, it inquicey hat che Church in her Sync and 
Couacils hath uni verſally detenmin d; dot. buikdmy 
its faith ou the Church, which. is built uon the Krh 
See fos this ig ſelf}, Aut. 16. but in doubthil caſes chasing pub- 


. % lick inderprecation before private; am acquicking 
2 therein, though not 28. ground of-farthy yet a the 
2 and probable means of knowledge and infirn- 


Theſe 


(29) 
+ Theſe are, the. avjuans and; properties of true 


tender conſcience. 


— 1 — — 
— 


Bus all tles while, whas ſpall ne ſas ta a debe cn- 
ſeience } Rom. 4. 23. He that doubeeth is damned or 
22 if he eat, becauſe, whatſuever is not off faith 
16 


( 

A dubious. conſcience: is ſomewhat like a tender 
conſcience, though not the fame with. ie. 

It is ohſervable, the things the Apoſtle peaks of, 
aue matters of relagion and not abaus civit matters. 
So that if a nun ſſi ald doubt in civil matters, this 
Text. will give no ſure footing ſon ſorbearame upan 
doubting if —— he — he mii 
lawfully undertake the oſtice of ( anſtab le on Headbs- 
rezgh , or whether he might pledge his friend when 
be; drixks to him, os in a thouſand mitances more. 

_ .cFhe Apoſtle doth uot inflaaceinabings clearly ert 
or good, but ſuch as at. that jundt une ek tima, hetcumt 
the ſetting of the Law and the dawaing of the Goſpel 
were dark and. ſomemhat doubthut, x about the ſeuun 
meats and ſaſtivals „ yea, were iu relpeR of expres 
and clear good, nati cauliderable ; and thetaſo re lays, 
that the kinglome o Cod is. Ni. 6. dot not i 
— eating at) fas bearing meats or drin, bot 
righteouſneſs, peace and jay in the Hel Givi : 
the Apoſtle — mning a clear — be- 
twixt phivgs uni, goadtand, things u tely 
- good l Gy, thoſe. things the ha hath hu nder 
let r i them were the fame 


ab. n to vs! 213 io yiied go 1 
: T herefore if ani {hal he ſa blind apdboeldas:t ſay, 
ley within bu neves, Lot good chat is requied A me 
if Lbs nꝗt. ꝑerſsdechit I: n on 
let it he geuariſ o: oui lobe permad ih e 
do it, I muſh z they hase ue. rund; A Eher Apo- 
ſtles dactrina, who only ſpeaks ui doubting ac meats 


and 


AniW. 3. 


Anſw. 4. 


Thou haſt de» 
ſpiſed my ho- 
ly things, and 
Haſt 


my Sabbarks, 
F2eb. 12. 8. 


Anſw. 5. 


Reaſ. 1. 


Real. 2. 


Reaf. 3. 


Reaſ. 4. 
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and days which he diſtinguiſhes from manifeſt good, 
verſ. 17. 

f therefore the thing be clearly god, ax to receive 
the holy Supper, to joyn in publick prayer, to hear 
the holy Word read, interpreted and applyed, though 
the conſcience ſhould ſtick at theſe good things ex- 
preſly commanded( which ſurely muſt need be ſome 
ſtrange faſhion'd exotick conſcience) yet are we bound 
to perform the aforenamed duties, or any other of 
the like nature. 

In like manner we may (ay, if the thing be expreſly 
evil, as to Worſhip an Image, to Forſwear ones (elf, 
to Rob my Neighbour, to Lye with my Siſter, to Kill 
my Brother, though conſcience ſhould urge me to 
any of theſe or the like, I may not do them. 

Becauſe, elſe we ſet conſcience above God, which 
is a breach both of che firſt and ſecond Commande- 
ments 1 Fob. 3.20, God is greater then our conſci- 
ence. Con(rience muſt not regulate the Word of God, 
but chat muſt regulate the conſcience. we 

It is an undoubted rule, Nalls eſt obligatio ad ili- 
cites, Gods law obliges not to fin, therefore conſci- 
ence which is to be ruled by chat, muſt not. Errour 
is a fin, and how can it bigd> And if we are bound to 
lay down error of judge nent, then alſo errour of 
conſcience, both — part of the old man to be put 
off Epb. 4. 22. as is obſerved botit by 4meſine and Per- 
div. | pots, Heng 374 

¶ men ſhould plead never ſo much ſatisfaction of 
conſcience to do the ſorementioned evils;or forbear 
the good aforeſaid; yet every man hath in him fo 
much certainly of the law of nature, and every CH i- 
ſtian probably. ſo much of thei knowledge of the 
Word; that they can neither do the evil or forbchy 
che good without reluttency; (o:chabeonſtience in ſack 
caſes if plexdedis but a fend and weak prætence. 

Grant buy this allo wable, What good may not be 
omitted? All ehe or], of God may lye unfre- 


quented 


(31) 
guented and diſuſed , neglected and affronted, Yea 
what miſchiefs may not be ated upon pretext of con- 
ſcience ? One neighbour may plunder, pillage, yea, So ir was hete 
and murder another upon this pretext ; Servants may at home, of 
make away their Maſters goods & them too; Children him 
may butcher their Parents, and which is more, Sub- 1 — 
jefts their King; what (4) villanies and outrages 54. jm. 
were they that were not committed of later years :; h g- 
upon pretence of conſcience and reformation ? and % av 255 
upon thoſe tragical actings how well did the words of las cbe- 
the Poet agree to us? 1 aitouiras 
Bur bleſſed be God, I may ſay what he adds, , of dx ies immongs 
(a) Et nd wherior vitiorom vopia ? Juvenal Satyr, r. 


— id mare nam Anglicæ, Mor. lib. 1. 
Non decoloravere cedes ? © od. 1. 
Que ea, et Ore cruove noftro ? 


If the thing be not forbidden by God, but lawful Anſw. 6. 
or not evil but indifferent, if the Magiſtrate command 3 
it to be done, though we know not the good or the Cee 
end of the ordinance , the conſcience is bound to 3 
ield to it; otherwiſe we take away from the Ma- wot, naturam, 
giltrate the Dower of making laws and ordinances, um al:9quo 
and give him only a power to contirm them that are 2 wen- 
made already in Scripture contrary to 1 Pet. 2. 13. ye 


fintur, vel 
probibentur--- Beza epiſt. 24. ad {rarres peregrinarum ecclefiarum in Anglia. 


If the Mapiſtrate make a law about meats, which xj conſcie- 
are in themſelves and ſo acknowledged by him to be tis propri: ſo- 
but indifferent, let it be out of civil euds for the good: Pew {1gar 
of the commonwealth, or out of religions ends, viz. „ 2b 
charicably and chriſtianly to comply with the ancient at Jams, If 
Churches of Chriſt, however a ſubject may plead mat- minifer eſt je- 
ter of health or want, yet the plea of conſcience in 4c. ne nee 
this caſe is unwarrantable and ridiculous, TS 

us pro ſe licitum nonfat: vel Eccleſia ord nu & decori adecque adifications rationem 
bens, leges aliquas de rebas mediis rite condit, illa lege a py s , ſunt obſervane 


44. Bczaibid. 2, BS 
If 


($2) 
Anfw. 7. If che ching be fewful in it Telf, und indifferent uy 
e 
Leves egi · upon me, i um then left to follow the ligut of mne 
Eratuas, e- own Conſcience, uad to tube cure I qe nothing guinſt 
ee mine own perſwaſioa, for of ſuch things ure the 
— Apoſtles inſtances, and not of things commanded by 


vebel- Gad or min, or forbidden. 


land. anime, gc Ae ptivate vel fetere qe ie prohibentur, vel omingere J fr 
f̃racipiaut or. ch bid. [ct 4 


Anfw, 8, If the thing be lawful and indifferent, bath in re. 
gard of Gods law, of mans law , and in the perſwa- 
hon af mine own conſcieace, ſo that I think I may 
uſe it or not uſe it, do it or not do it, and have no 
tye any of choſe g. ways, eicher Gom God, Man, or 
my Self, 1 muſt then 4ook-nexc to the Apoſtles rule 

1 Cor. 16. 19. Concerning offences. 1. Not yudge or deſpiſe him 

Nola ration: that is not juſt of my perſwaſion, Rom. 14. 3. 2. Not 

com mittere de - lag a ſtumbling hlock ig aur brothers way, ven. 13. 

beo, nec orcaſio- Nor to give him occalion to think ill of me. 3. Nat 

. to grieve or afflict our hrother with our liberty, 

& infirman 707/25. 4+ Not to occaſion any bragling or diſ- 

habens cenſci- pating , but rather to forbear that, how lawſul ſo- 

4 2 ever ns may —— — — us —— 

7 lo aſter the things whic e for peace, and things 

net liberzrem herewith we — one another, Gal. 5. i qr 

y 


mean 94 


poſſum 5 05 brethren ye have been called unto liberty, o 


not your liberty for an occaſion to the fleſh, but by 


— Eſtius in love ſerve one auotber. 
cum. 


renter 91 


Domine Deu, da bis teleriter andire, frequenter 
legere, diligenter attendere, recle intelligere, tuto agere, 
bene & incalpate vivere, per eum Cbriſm Dommun 
& ſalvatorem noſtram. Amen. n 


FINIS. 
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